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matters that appertain to the formal cause, i.e. to the very essence
of God.

Nor can any danger of error be apprehended at this point, since
that single feature peculiar to an efficient cause and incapable of
being extended to the formal cause involves a manifest contra-
diction, and hence such a thought can be entertained by no one,
viz. that anything should be different from itself, i.e. the same
thing and not the same thing.

We must mark here, too, that my language ascribes to God the
dignity implied by the word cause in a way that does not require
that He should have the imperfection1 attached to being an effect.
For, exactly as Theologians, though styling the Father the origi-
nating principle* of the Son, do not on that account admit that the
Son is something originated'3, so, though admitting that God is, in
a sense, His own cause, I have nevertheless nowhere called him
similarly His own effect; for, in truth, effect is used chiefly when
speaking of an efficient cause and is regarded as of inferior4 nature
to it, though often higher than other causes.

Moreover, in taking the entire essence of a thing as its formal
cause here, I merely follow the footsteps of Aristotle. For in Post.
Anal. Bk n. ch. 11, after passing over the material cause, he names
as aITLa5 primarily TO rC yv etvai6, or, as it is rendered in philosophical
Latin, the formal cause; and he extends this to all the essential
natures of all things, since at that point he is not treating of the
causes of a physical compound (as neither do I in this place), but
generally of the causes from which knowledge of any kind may be
derived.

But it can be shown that it was hardly possible for me to refrain
in this inquiry from ascribing to God the character of a cause, from
the fact that, though my distinguished critic has tried to perform
in another way the same task as I undertook, he has quite failed in
his attempt, at least, as it appears to me. For after taking many
words to show that God is not His own efficient cause, because the
concept of an efficient cause requires diversity between it and its
effect, after showing that God is not self-originated in the positive
sense (where positive is taken to imply the positive transeunt action
of a cause), after likewise maintaining that God does not conserve
Himself in the sense in which conservation means the continuous

1 indignitas, V. L.              2 principium.

3 principiatum.                   4 ignobilior.

5 cause.                              6 a thing's essential nature.